the Royal Society. Chapter 2 focuses on linguistic scholarship using the example of English scholarship on the Malay language. English studies of Malay moved from wordlists and manuscript grammars composed during the 1680s to the first bilingual dictionary in English and an Asian language, the Dictionary English and Malayo, Malayo and English (1701) , published under the name of the trader Thomas Bowrey. Chapter 3 focuses the encounter of Company servants with Hinduism and the practical and intellectual impact of religious toleration in the Company settlements. I examine the translations into English of the Bhagavata Purana and the Samaveda, produced in Kasimbazar between 1675 and 1677 by the EIC factor John Marshall, based on the oral account of the Brahmin Madhusudana Rarhi. A dialogue in which the two participants discuss their theological beliefs in philosophical terms is also presented. Chapter 4 places the rapidly growing city of Madras at the centre of international networks of exchange of materia medica based on the botanical collections (hortus sicci) and correspondence of two EIC surgeons and their Tamil and Telugu collaborators. Chapter 5 follows the movement of a travel narrative and 'natural history', Robert Knox' Historical Relation of Ceylon (1688), with its author on a series of later voyages, where it was used as the basis of bio-prospecting and agricultural experimentation. Finally, Chapter 6 focuses on the contribution of slaves to the early EIC settlements as well as their resistance. This chapter returns to the sense of knowledge as embodied in people rather than in texts or objects, examining slaves' roles in the transmission of botanical, medical, agricultural, linguistic, and cultural knowledge.
I use the term 'hybrid' to encapsulate what the diverse ways of knowing that I will explore have in common with one another: an admixture of information drawn from diverse sources drawn together to make something new. Hybrid is a word applied to animals, plants, and people. In its original sense, it also has an element of the wild. As Steven Shapin argues, both scientific and social knowledge are in some sense inevitably hybrid, since what we know about natural phenomena is always mediated through our knowledge of the people who describe them, while our understanding of people is conditioned by the explanations they provide for natural things.
2 Hybrid has been used elsewhere to describe institutions such as the botanical garden, which combine aims of science, pleasure, and commerce.
3 Here, the idea of hybridity is also intended to signify human métissage, the transformation of natural environments through the movement of plants and the interaction of individual and collective forms of knowledge and power. It also applies to the approaches I will take, which combine intellectual and political
